2        THE LEADIN& IDEAS OF THE VEDANTA.        [chap. I.
1. That there is only one Ultimate Eeality, called the Brahman
(^r^), from which the universe proceeds. It is self-existent and
it alone is (sat), and, not being originated, it is Eternal and Eeal. All
else, apparently as being the effects of causes, is a-sat, unreal, because
it was not before becoming, and will not be, when its form disappears ;
it sometimes is and sometimes is not. It is subject to the conditions
of lime, Place, and Causation. It is called sansdra ( f^rn: ), implying
motion, and change.
2. Brahman is All-Pervading. There ie no object without Brahman
as its substratum ; divorced from Brahman the object is a non-entity.
No object has accordingly any independent existence, that is, inde-
pendent of or apart from Brahman. Its reality is only relative and
phenomenal.
3. While Brahman is thus immanent, it is also transcendent. To
"use the language of metaphor, only a portion of the Brahmic sphere,
bo to speak, is occupied by the visible universe.1
4. Brahman is All-Intelligence (chit}, infinite in its nature and
therefore Eternal.2
5. It is also All-Bliss (anand).
6. The sat, chit, and dnandy referred to above, are, by rigorous
monists like Shankar Acharya, considered to be the constitutive essence
of Brahman and not its attributes, for, say they, that being Eternal
and changeless it cannot have any attributes. Others, like Eamanu-
ja, say that Brahman is not without the attributes of Goodness,
Justice, Mercy, &c.3
7. Though Brahman is One, it has also become many by its own
Will; it is thus also many, when viewed from the standpoint of the
universe.
8. The universe is born from Brahman, that is, it is brought into
being either by the Word (Logos, Thought and Will) or Emanation
or Evolution. It lives in Brahman, and in th-e fulness of time is dis-
1 See Sh. Bh.. on Ved. Sutr. II.   Principle, but their rigorous monism
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